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been used contemporaneously with each other. The probability there¬ 

fore is, that these earthen tombs may perhaps be as widespread as the 

megaliths are known to be. Those buried in these ancient Indian jars 

could only have been placed in a sitting posture, similar to that prac¬ 

tised by certain modern burying castes. It is certainly curious to find 

the same jars and a similar custom at the present day in Africa. A 

wider investigation might reveal a more widespread practice still pre¬ 

vailing in other countries. 

The Mother of Jahangir.—By Mahamahopadhyaya Kaviraja Shyamal 

Das, M. It. A. S., F. It. H. S., Court Poet and Historian, Udaipur. 

Translated from the Hindi by Babu Bam Prasad. 

“ It is curious that there should be any uncertainty about the name 

and family of Jahangir’s mother,” is the opening line of a paper by 

H. Beveridge, Esq., C. S., published in the Bengal Asiatic Society’s 

Journal, No. 3 for 1887, page 164. 

A careful perusal of the paper, instead of removing the uncertainty, 

gives rise to several fresh doubts and suspicions, which shall be treated 

in this paper, in the order inwhicli they occur. 

Q. 1. Was Jahangir’s mother a Hindu lady? 

This question must be answered in the affirmative, and of this 

reply proofs are given below. 

Q. 2. Was ignorance or prejudice the reason why the Muham¬ 

madan historians did not record the name of Jahangir’s mother ? 

There should be no wonder if they were guided by religious or 

national prejudice in withholding her name from their works, few of 

which are totally free from prejudice—a fact that needs no confirmation. 

Q. 3. Was a Jodh Bai Jahangir’s mother ? 

No. The only lady of Jodh’pur wedded to Akbar (Jahangir’s 

father) was Bufandwati, the daughter of Bao Mall Dev by his concubine* 

Tipu. She had been given away in marriage to Akbar by Chandra 

Sen, the son of Mall Dev; and she had no issue. 

Another Jodh’pur princess Man’mati, the daughter of Mota Baja 

Udai Singh, was married in the Samvat year 1645 (A. D. 1588) to 

Jahangir himself, who named her Jcigat Gosdyin or ‘ Mistress of the 

World.’ Prince Khnrram. afterwards the emperor Shah Jahan, was 

born of her. 

* The Hindu Rajas had no scruple in giving away girls of illegitimate birth 

in marriage to the Muhammadan emperors, who had not the least objection to 

accepting matches of this nature. 
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Q. 4. Was a sister of Paliar Khan, uncle of Raja Man Singh and 

a brother of Bhag’wan Das, the mother of Jahangir ? 

No. I second the statement of my learned friend Mr. Beveridge, 

that, granting a sister of Paliar Khan was in Akbar’s haram, she was 

not Jahangir’s mother. 

Then, as regards Paliar Khan himself, Raja Bhag’wan Das (of 

Jaipur) had no brother of that name, as none of the eight sons of 

the latter’s father, Raja Bhar* * * § Mall, bore it. Perhaps by the word 

brother, Jahangir meant only a relative; as relatives of the Raj’puts, 

removed even by ten generations, are called brothers. 

Q. 5. Was Jahangir’s mother (a) the daughter or (b) the grand¬ 

daughter of Bhar Mall ? 

(а) Jahangir’s mother was the elder daughter of Raja Bhar Mall 

Kachhwaha of Amber (Jaipur). She had been married to Akbar, ac¬ 

cording to Abu-1-Fazl,f at Sambhar in H. 969 (A. D. 1562). 

Like Abu-1-Fazl, the other Muhammadan authors have, through 

prejudice, omitted the name of this lady in their narrative of Jahangir’s 

birth. 

But Munshi Sujan Rai who is considered a reliable authority by 

the Persian authors, and most likely derived the information relating 

to Jahangir’s birth from the contemporaries of Akbar and Jahangir, 

plainly says in his Khuldsatu-t- Tawdrilch. j: that Jahangir was born of 

the daughter of Raja Bhar Mall Kachliwalia, in H. 977 (A. D. 1570), 

which is also the uniform statement of the Mirdt-i-A'ftdb Numd,§ the 

Siyaru-l-Mutakhirm:\\ and the Tdrikh-i-Hashidu-d-din Khdni.% The 

historians of Raj’putana likewise agree in stating Jahangir to have been 

born of an Amber princess. 

(б) The granddaughter of Bhar Mall (and daughter of Bhag’wan 

Das) was married to prince Jahangir, and their nuptials were celebrated 

with great pomp and splendour by Akbar. Prince Khusrau was the 

result of the union. 

Jahangir writes in his Memoirs that, when this Begam committed 

suicide by swallowing a dose of opium at Allahabad, he married another 

* In the paper tinder discussion the form Bihdri Mall is an error. Trans. 

[What proof is there for this statement ? Ed.] 

t Akbarnama, Yol. II, p. 198. The page in the Bib. Ind. edition is 157. 

X MSS. p. 221. Written in the 40th year of ’Alamgir’s reign H. 1107 (A. D. 

1697). 

§ MSS. p. 216. Written in the 45th year of Shah ’Alam II.’s reign, H. 1225 

(A. D. 1811), by Shah Nawaz Khan Hashimi of Delhi. 

|| Luck. Ed. p. 116. Written in H. 1195 (A. D. 1781) by Munshi Sayyid Gliulam 

Husain. 

p. 71. Hyderabad, 1880 A, D. By Munshi Gliulam Imam Khan. 
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Jaipur princess, the daughter of Jagat Singh (son of Man Singh and 

grandson of Bhag’wan Das). 

Q. 6. Jahangir’s mother was not a Hindu lady, but a Muham¬ 

madan, the widow of Bairam Elian. 

This affirmation is contradicted by the statements made in answer¬ 

ing the last question. 

The widow of Bairam Khan, named Salimah Sultan Begam, was 

a very intelligent lady, possessing many virtues and accomplishments ;* 

she had certainly been married to Akbar, and was the most distinguished 

of his wives, as Mr. Beveridge says, and commanded the respect of all 

the ladies in the zanana : but the lady, who had the honour of giving 

birth to Jahangir, was a Jaipur princess—a princess, Hindu by origin.! 

Q. 7. Was Nur Jahan entrusted by Jahangir to Ruqiyyah Begam 

or to Salimah Sultan ? 

Nur Jahan, when brought to Court after the assassination of her 

husband Slier Afgan, was kept in the charge of Ruqiyyah Begam (the 

daughter of Mirza Hindal, one of Babar’s sons), the Begam of Akbar, 

next to Salimah Sultan in respect. 

Q. 8. Is the word Ruqiyyah or raqabah in the Iqbalnama P 

The Iqbalnama^ has the word Ruqiyyah, the name of the daughter 

of Khalifah ’All, cousin and son-in-law of the Prophet—which being 

regarded as a blessed one, is given by the Moslems to their daughters. 

The word raqabah§ would make no sense in the passage in question. 

Q. 9. What is the correct meaning of the words wdlidah sabab-i- 

Jchesh ? 

This expression does not mean “ own mother,” but a lady regarded 

as a mother for some reason (sabab). 

Q. 10. What authority is there for the statement that Salimah 

had adopted Jahangir, after his own mother’s death ? 

Salimah Sultan was considered the guardian of Akbar’s zanana, 

and all the children of Akbar and Jahangir were tended by her : it was 

for this very reason that she mediated on Jahangir’s behalf, when he 

had fallen out with Akbar, and brought him to Court from Allahabad. 

Jahangir regarded her as his mother, and she in turn looked upon 

* The Mirat-i-’Alam and the Tdrikh-i-Khurshid Juki give the details of her noble 

attributes. Her metrical compositions were signed MciJchfi (hidden, anonymous). 

f It was impossible that a Hindu lady could, when married to a Muhammadan 

king, continue a Hindu, at least in the eyes of the Hindus ; in that sense, it can 

be said that Jahangir’s mother was not a Hindti lady. Trans. 

$ Lucknow Ed. 1870, p. 529. 

§ Evidently there is a misprint in the Bib. Ind. Ed., the letter u,' having lost 

a dot, we read raqabah ( ), instead of ruqiyyah ( ). Trans. 
* 

J 
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him as lier son. But it should be borne in mind that there was no system 

of adopting children among the Muhammadans, if the word adoption is 

taken in its legal sense. 

Q. 11. Can there be any doubt that Salimah was Jahangir’s 

mother ? 

Salimah was only a step-mother of Jahangir. His own mother was 

the daughter of Bhar Mall.* 

Q. 12. Was Shahzada Khanam, the daughter of Salimah Sultan, 

Jahangir’s full sister ? 

As Salimah Sultan was not Jahangir’s own mother, her daughter 

was not his full sister. 

Before concluding this paper, I must criticise a statement of Abu-1- 

Fazl, implying flattery to the Muhammadan emperors. He says that, 

a certain Hindu Raja offered his daughter in marriage to the emperor 

Akbar, beseeching His Majesty to honour him, by keeping her in his 

liaram. 

This statement is totally incorrect. The Hindu Rajas did not 

give away their daughters voluntarily to the Muhammadan emperors; 

the origin of the practice is given in the following paragraph s.f 

When Humayun had been expelled from India by the Pathan 

Sher Shah Sur, and in his flight reached Tran, he was taken to task 

by the Persian king Tahmasp, that he could not have lost his hold on 

India, had he been prudent enough to have contracted marriage-ties 

with the Hindu Rajas, as Babar had done. In that case, he said, the 

Hindu Rajas would have assisted him in times of need. 

Humayun perceived the value of the important political dodge 

suggested by Tahmasp, and was determined to act up to its very letter, 

on his return to India, but he died no sooner than he returned. 

His son Akbar was fully alive to the advantages likely to accrue 

by adopting such a policy ; and once he told Raja Bliar Mall, that the 

relatives of the Imperial family, equal to them in rank and nobility, had 

been left in Turkistan, and it would be a good thing if the Hindu 

Rajas, belonging to ancient independent royal families, were to contract 

marriage relationship with the imperial household. 

Raja Bhar Mall, looking upon it as objectionable, on religious grounds, 

for Hindu Rajas to marry Muhammadan princesses, preferred the alter¬ 

native of giving his daughter to the emperor in marriage, as stated by 

Sujan Rai.f 

* Vide ante Q. 5. 

f [It would be interesting to know the Kaviraj’s authority for his statements in 

those paragraphs regarding Tahmasp’s advice and Humayun’s and Akbar’s attitude 

towards it. Ed.] 

% See Q. 5 of this paper. 
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In his Memoirs, Jahangir says that he solicited the hand of the 

daughter of Jagat Singh Kachhwaha, son to Raja Man Singh of 

Jaipur, but his suit having been rejected by Rao Bhoj of Bundi, the 

girl’s maternal grandfather, he had a mind to return from Kabul to 

India, to punish the Rao for his insolence, who, however, was dead 

before Jahangir’s return. 

When the Bundi Rajas threw off the allegiance to the Maha- 

ranas of Udaipur and entered into the Imperial service in S. 1625 

(A. D. 1568), they had made a contract with Akbar, not to marry their 

daughters to the Moslem emperors; and like the Udaipur House 

they looked down upon those Rajas who had done so ; and it was for 

this reason that Rao Bhoj objected to his granddaughter being made 

a Begam. 

Summary. 

An attempt has been made in this paper to show that Jagangir’s 

mother was a lady, Hindu by origin, having been the daughter of Raja 

Bhar Mall of Jaipur; that Salimah Sultan was Jahangir’s step-mother, 

and that the Hindu Rajas did not offer their daughters voluntarily to 

the Muhammadan emperors, but they gave their daughters, wheu soli¬ 

cited by the emperors, to contract marriage ties with them. 

Remarks on the above paper.—By H. Beveridge, Esq., C. S. 

I am very glad that the subject has been taken up, and I am much 

obliged to Kaviraj Shyamal Das for pointing out that the Khulasatu-t- 

Tawarikh gives Bihari Mall’s daughter as the mother of Jahangir. The 

question is, if this is a sufficient authority. The Khulasatu-t-Tawarikh 

has not, I believe, ever been printed, but the MS. in the Society’s 

Library is in accordance with the Kaviraj’s statement. Munshi Subhan 

Rai (the name given him by Elliot) wrote at the end of the 17th 

century, in the time of Aurangzib and some seventy years after Jahan¬ 

gir’s death. He is therefore not a contemporary historian, and we do not 

know whence he got the fact about Bihari Mali’s daughter. According to 

Colonel Lees, Subhan Rai is a good writer, but Sir Henry Elliot speaks 

very disparagingly of him. Many, however, may think his statement 

sufficient to determine the point. The other authorities, quoted by the 

Kaviraj, do not, I think, strengthen Subhan Rai’s evidence, as they are 

very modern. Grhulam Husain Khan, the earliest of them, wrote about 

a century ago, and his statement seems to have been merely copied from 


